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17 August — Ninth Sunday after Pentecost; Afterfeast of the Dormition; the Martyr, Myron: Tone 8
9:15AM............. The Third Hour

9:30AM.............. Divine Liturgy of St. John Chrysostom
23 August — L eavetaking of the Dor mition
4:00PM.............. Great Vespers
4:45PM.............. The Mystery of Holy Confession
24 August — Tenth Sunday after Pentecost; the Hieromartyr Eutychius; Tone 1
9:16AM.............. Third Hour
9:30AM.............. Divine Liturgy of St. John Chrysostom
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In Matthew’ s recounting of thisincident “the geography remains vague: there are no * mountains' in the
immediate vicinity of the lake to which Jesus could retire, but the word could be used loosely. ‘to pray': Thisis one of
the few occasions when Jesus retires to pray alone. ‘many stadia off’ : Where Mark says that the boat was in the middle of
the sea, Matthew particularizes with ‘many stadia;’ the stadion was about 600 feet. ‘the fourth watch': the last watch of
the night, the period of about three hours before dawn. ‘a ghost’: thisis the usual meaning of phantasma. In Mark the
wind stops, and the discipl es were astonished; but Matthew, as usual, omits Mark’s note that the disciples were till
without understanding. Matthew replaces this by a very explicit confession that not only anticipates chapter 16:16, but
comes near to making chapter 16: 16-18 meaningless.

Theincident is so singular in the Synoptic narrative that many commentators propose that in its original context it
belongs after the Resurrection of Jesus. Whether this was the original context or not — and it seems probable that it was—
the story, like the preceding story, has a symbolic significance. This chapter begins that portion of Matthew that is called
the ecclesiagtical portion (the portion focusing on the Church). The disciplesin the boat represent, in a not too subtle way,
the Church, from which Jesusis never far even when the situation is threatening and He isinvisible.

‘on the water’: Matthew alone adds the incident of Peter’ s attempt to walk on the water. This addition increases
the symbolic significance of the story. Peter emerges into prominence in Matthew’s Book Four. His special position in
the Twelve is clearly affirmed; here it is suggested that Peter has responsibilities not shared by the others. If heisto meet
these responsibilities, he must have faith. The faith of Peter is aso a prominent theme in the story of the confession of
Peter (chapter 16: 13-23).”

The Jerome Biblical Commentary: “ The Gospel According to Matthew,” by John L. McKenzie, S.J., Prentice-Hall, Inc.,
Englewood Cliffs, NJ (1968)
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=== “For the Service of Thy House, O Lord...”

Reader Schedule: Cleaning Crew:
For the week of August 3: Timothy Glovinsky Laura Kovach

For the week of August 10: Wayne Joseph Golob Natalie Twarek

For the week of August 17: David Mazurik Roddie Mazurik

For the week of August 24: Michael Mazurik Julia and Susan Guzy

For the week of August 31: Natalie Twarek Jean and Tim Glovinsky
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Marguerite Bird (1)
Martha Brooks (2) In memory of mother, Anna; In memory of sister, Helen.
Harry & Ruth Flewelling (1) In loving memory of father, Peter Monak on his 103 birthday.
Julia Guzy (2) In birthday remembrance of son, William Peter; Belated birthday blessings and good health
To Michael Elchisco.
Helen M. Lis (1) In blessed memory of my brother, Daniel Olszewski on his 82™ birthday (Aug 4).
Sandy Martin (1) Speedy recovery & health to Nate.
Janice Timko (1) In blessed and loving memory of my parents, Sophia & Peter Monak, “Vechnaya Pamyat!”
Twarek Family (6) For the health & recovery of Nate; For the health of Uncle Cal; For the health of Mark Dickens;
In memory of newly departed infant Howard Raymond Bartzen & God' s blessings to parents:
Tammy & Joe; For the health & recovery of Andrea Solis Dalrymple; Special Intention.
Harry & Ruth Flewelling (Chandelier — Aug 17") In loving memory of our precious mother, Sophia Monak on the 4"
Anniversary of her falling asleep in the Lord (Aug 21%). “We love you and miss you dearly!” Memory Eternal!
Dorothy & Lew Poggiali & Family (Lampada: Christ's Tomb — Aug 17" In loving memory of mother Sophia M onak.
“We give thanks to God always for you.”

Here' s the breakdown for donations we are asked to collect for the Danbury Food Pantry for 2008. We need your
donations before the third Saturday of each month as that is the day when distribution takes place. Please refer to the
following chart for the monthly donations:

DANBURY FOOD PANTRY PROGRAM Items to be donated for each month
January February March April May June July August September | October | November
Tomato, Spaghetti
Tuna Apple Peanut Canned | Vegetable, | Cereal | Macaroni & Dish Noodles Laundry Spaghetti
Sauce Butter & Fruit Chicken Cheese Detergent 1# or 2# Detergent Sauce
Jelly Soup boxes
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Sophia Jump — Erie County Home (Alzheimer’s Unit).

Alison — continuing physical rehabilitation from corrective leg surgery

Debra Wadkins — continuing to mend; no sign of cancer at the present time

Diane Tryon — continuing kidney treatment

Miss Taylor Wilhite — 4" grade student at Danbury with leukemia (at home recovering from bone marrow transplant)
Rosemarie Todd — infant with neuroblastoma

James Jump —in treatment for cancer.

George Coallier —undergoing treatment for leukemia (friend of Tom (Doug) Haulund)

Julia Guzy — recuperating at home

Mary Kar niotis— recovering from Chemotherapy (Grandmother of Stephanie Kowal)

Dennis Milano — (brother-in-law of Wayne Joseph Golob)

Michael Monak — (nephew of Jean & Basil Glovinsky) recovering from leg reconstructive surgery
Janice Trzeciak — undergoing Chemotherapy (request from Kathy Kane, friend of Fr. David)
Katherine Cobbledick — Aged 13, recovering from surgery for a brain tumor.

Judy Hritsko — recuperating from heart catherization and the implanting of a defibrillator
Marsha Zukak — friend of Susan Guzy

Rodney Clevenger —in recovery from surgery to correct a blocked artery (Roddie Mazurik’ s dad)
Basil Glovinsky — recovering from successful knee replacement surgery

Fr. David Hannes — recovering from emergency angioplasty

Peter Hritsko —in treatment for a heart ailment

Nate Miller —recovering from injuries due to a motorcycle accident

All human generations blessyou, O Mother of God. Thelaws of nature
wer e bypassed in you, for your birth-giving left you a virgin and your
death becamethe herald of our life. O you who remained virginal after
having given birth, and alive after having died, O Mother of God, deign
alwaysto save our inheritance.



Thelcon of the Falling Asleep of Mary
To understand the Falling Asleep of Mary it is helpful to study the icon of thisfeast. Y ou will note the body of
Mary in areclining position to represent her death. Above her, inside aradiant ray of light, isthe Lord Jesus. He
is surrounded by angels and is holding his Mother’ s soul, pictured as a babe, in swaddling clothes to denote her
birth through death into eterna life. At the right, near the head of the Virgin, is Peter, who is weeping and
censing. At the left is Paul, and on either side of the bed-like structure can be seen the other apostles weeping.
On some icons of the Falling Asleep of Mary, one finds a little pagan character who tries to upset the Virgin's
bier. An angel comesto smite him. The point expressed here is the argument decided at the Council of Ephesus
about whether Mary was the Christ-bearer of the man Christ (Christotokos) or the God-bearer (Theotokos). The
icon shows the triumph of Orthodoxy by the angel’ s smiting the character who would upset the Church’'s
official teaching that Mary is the Theotokos (God-bearer of the God-man Jesus).

This beautiful icon can be used to explain death to children. When we die, the body falls asleep in the
Lord and is placed in acemetery where it will rest. The soul is taken to heaven by Jesus. At the Second Coming
of Jesus, He will raise the body and re-unite it with the soul. Thus we shall be with the Lord forever.

WasMary’s Body Taken up to Heaven?

Although it is not a dogma (official teaching), the Orthodox Church believes that upon death Mary’ s body was
translated to heaven. There are two instances of bodily ascension occurring to humans that are mentioned in the
Bible: Enoch (Ecc. 44:16 and 49:14) and Elijah (2 Kings 2:11). The Church’s official book (Horologion) states
concerning the bodily ascension of the Theotokos:
“Upon coming to the grave and not finding the Ever-holy body of the
Theotokos, the disciples became assuredly convinced that she ascended
to heaven in the body after those days, living the same as her Son, for
she was resurrected and translated from the dead.”
Summarizing what the Orthodox Church believes about the Theotokos, we may say that the Virgin sitsin the
first pew leading usin our prayersto her Son. Her whole life and purpose are simply to bring us to Him. In the
words of the Greek Orthodox theologian, Dr. N.A. Nissiotis:
“Asshown in theicon, Mary is never aone but always with Christ.
Thus prayer to her is the prayer of the Church with her to the
incarnate Son. One should rather see in Mary, the first and fullest of the
Saints, leading them in a continuous intercession to her Son.
The worshipping Church is not praying to the ‘ Theotokos' but praying
with her to God. Sheis the animating power, the leader of this continuous
intercession of the community of Saintsto the Trinitarian God.”

A Heavenly Ladder

Professor George A. Soteriou has written concerning the significance of the Virgin in the apse of the church:
“During the Byzantine period, the allegorical meaning of the apse as a point uniting the roof of the church with
the floor, and symbolically heaven with the earth, contributed to the placing of the icon of the Theotokos as
Platytera. The Theotokos hovers as it were between heaven and earth as ‘ the heavenly |adder, whereby God has
descended’ and as ‘ the Bridge | eading those on the earth to heaven’” (from the Akathist Hymn).

The Theotokos is not on the front wall so that we may pray to her, but with her. She isthere leading us
in prayer to the Pantocrator in the dome even as she holds Him as a child. Orthodox Christians do not pray to
the Theotokos. They ask her to pray for them, to intercede to her Son in their behalf. Nowhere is this brought
out more clearly than in the well-known hymn of the liturgy: “Through the intercessions of the Theotokos,
Savior save us.” The Theotokos intercedes. The Savior saves.

Theicon of the Theotokos in the apseis usually called “ The Platytera,” from the Greek (Platytera ton
ouranon), i.e., “she who is wider than the heavens” — so called because she gave birth to Christ, who as God is
the Creator of all things. Having received and conceived in herself Him who cannot be contained in the whole
of creation, the Theotokos is indeed Platytera ton ouranon, wider than the heavens.

From: Daily Vitamins for Spiritual Growth, by Fr. Anthony Coniaris




