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13 July —Fourth Sunday after Pentecost; The Fathers of the First Six Ecumenical Councils; Tone 3
9:15AM.............. The Third Hour
9:30AM.............. Divine Liturgy of St. John Chrysostom followed by the Short Parastas for the Blessed
Repose of Anthony and Mary Martha Glovinsky at the request of their son, Basil.

19 July — M acrina the Righteous; Seraphim of Sarov

4:.00PM.............. Great Vespers
5.00PM.............. Confessions

20 July — Fifth Sunday after Pentecost;: Holy & Glorious Prophet Elijah; Tone 4
9:15AM.............. Third Hour
9:30AM.............. Divine Liturgy of St. John Chrysostom
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With today’ s reading from the gospel according to Matthew, we find ourselves at the second of three miracle stories.
Matthew has grouped them together to present to his readers three types of people “who were excluded from or enjoyed diminished
rights with the I sraelite community: aleper, a Gentile soldier, and a woman.”

In the encounter between Jesus and the Centurion, Matthew has reworked material “to emphasize the verbal exchange
between petitioner and Lord and to show the power of faith, even in the case of a Gentile. The‘'Q’ story had already placed the event
in Capernaum, so Matthew usesit to complete Jesus’ journey home. Being a strategic point, Capernaum had a military garrison made
up of Syrian Gentiles; the centurion, a simple soldier who had made his way up through the ranks in the army of Herod Antipas, was
probably Syrian too. Histitle indicates that he was in charge of a hundred men, though in practice the number could be less.

Again we have the address, ‘Lord,” introducing a petition about his servant, who is suffering from some sort of painful
paralysis.” Thisencounter findsits parallel in the preceding story where “ Jesus immediately accedes to the plea of the outcast leper
and even breaks the Law by touching him. Only because Jesus shows Himself so ready to come does the centurion’s response in verse
8 receiveitsfull weight. Itisnot adesperate attempt to bargain for a smaller favor after the greater has been refused. Itisan
astonishing refusal of so great afavor, arefusal based on total faith in the power of the mere word of Jesus. The centurionisaman
used to both receiving and giving orders; he knows what a single word from a competent authority can make aslave do. A single
word from Jesus can make this servant well.

Such ahumble faith causes Jesusto ‘marvel,” the only time Matthew uses this verb of Jesus. Jesus contrasts this belief with
itslack in Isradl...

The Gentileis not only granted his wish; all Gentiles, symbolized by him, are granted the promise of entrance into the
Kingdom of Heaven and a place at the eschatological banquet with the patriarchs of Isragl. The only condition isfaith in Jesus. This
universal vision turnsinto a dire warning for the Israglites, the ‘ sons of the kingdom,” those who naturally belonged to it because of
the covenants with the patriarchs. At this point, Jesus goes beyond the worse warnings of Jewish apocalyptic: the Israelites will be
cast out of the Kingdom, and in their futile rage they will have to watch the joy of the lighted festival hall from the ‘ darkness outside.’

The references to darkness outside and to weeping and gnashing are tags Matthew often uses to describe damnation.
Matthew intends this warning to be heard by the members of his church, who now enjoy the status of ‘ sons of the Kingdom,” and who
therefore are liable to imitate | srael’sfall. The only true sons of the kingdom are those who believe; that is why the centurion receives
his request forthwith.”

New Testament Message: Matthew, by John P. Meier, Michael Glazier I nc., Wilmington, DE (1980)

“For the Service of Thy House, O Lord...”

Reader Schedule: Cleaning Crew:
For theweek of July  6: Timothy Glovinsky Laura Kovach

For the week of July 13: Wayne Joseph Golob Natalie Twarek

For the week of July 20: David Mazurik Roddie Mazurik

For the week of July 27: Natalie Twarek Sandy Martin
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Marguerite Bird (1)
Martha Brooks (2) In remembrance of sister, Anne (July 21); Anniversary blessings for Natalie and Greg (July 27).
Norman Glovinsky (2) In loving memory of Mom; In loving memory of Dad.
Sandy & David Martin (2) Specia Intention; In loving memory of our dear friend Bec.
John & Paul Mazurik (1) In loving memory of M om.
Joe & Sonya Rose (1) In loving memory of Aunt Ann.
Twarek Family (3) Specid Intention; For the health of Uncle Cal; for the hedth and recovery of Jeff War nicke.
Julia Guzy (Chandelier) In loving memory of mother, Julia, Grandmother Julia, Uncle John and all departed
of the Gulla Family.
Basil Glovinsky (Eternal Lamps — Altar) In loving memory of parents Mary Martha & Anthony; “Memory Eternal!”

Here' s the breakdown for donations we are asked to collect for the Danbury Food Pantry for 2008. We need your
donations before the third Saturday of each month as that is the day when distribution takes place. Please refer to the
following chart for the monthly donations:

DANBURY FOOD PANTRY PROGRAM Items to be donated for each month
January February March April May June July August September | October | November
Tomato, Spaghetti
Tuna Apple Peanut Canned | Vegetable, | Cereal | Macaroni & Dish Noodles Laundry Spaghetti
Sauce Butter & Fruit Chicken Cheese Detergent 1# or 2# Detergent Sauce
Jelly Soup boxes
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Sophia Jump — Erie County Home (Alzheimer’s Unit).

Alison — continuing physical rehabilitation from corrective leg surgery

Debra Wadkins — continuing to mend; no sign of cancer at the present time

Diane Tryon — continuing kidney treatment

Miss Taylor Wilhite — 4™ grade student at Danbury with leukemia (at home recovering from bone marrow transplant)
Rosemarie Todd — infant with neuroblastoma

James Jump —in treatment for cancer.

George Coallier —undergoing treatment for leukemia (friend of Tom (Doug) Haulund)

Julia Guzy — recuperating at home

Mary Kar niotis— recovering from Chemotherapy (Grandmother of Stephanie Kowal)

Dennis Milano — (brother-in-law of Wayne Joseph Golob)

Michael Monak — (nephew of Jean & Basil Glovinsky) recovering from leg reconstructive surgery
Janice Trzeciak — undergoing Chemotherapy (request from Kathy Kane, friend of Fr. David)
Judy Hritsko — recuperating from heart catherization and the implanting of a defibrillator

M ar ge Swiecki — recovering from hip replacement surgery (friend of Fr. David)

Jeff Warnicke —friend of Natalie Twarek

Marsha Zukak — friend of Susan Guzy

2008 Halupki Festival Baking Schedule!

Thank you to one and all for your cooperation and hard work. We not only met our baking goals for this year’s festival,
but we exceeded them and in lesstime. It was great that so many of you called me, made a scheduling commitment,
showed up on time and worked so hard. We accomplished alot together and | really appreciate al of you who helped oui.

Thanks,

Second Collection Today!

As previously announced, we are taking up a special collection each month to offset the charges we
incur for the lawn care at our parish cemetery. A-1 Lawncare has been doing a beautiful job, and we appreciate
that our collections for this expense have been generous. Please continue to help us out during the growing
season.

Thanks,
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In addition to this year’s baking schedule, there are avariety of other things we need to do to be ready for the
2008 Halupki Festival. Please note the following schedule:

Friday, 18 July — Perohi prep: cook potatoes, prepare cheese balls

Saturday, 19 July — make perohi

Sunday, 27 July — core cabbage

Monday, 28 July — steam cabbage

We also need volunteers to weed all of the flower beds around the church. Anyone willing to do this can come
at your convenience and weed a section of the bed along the west wall and in front of the church.

Additional work dates will be announced later for the following tasks:

* Power wash exterior of the church and restroom annex;
* Clean and prep shed and roasters;

» Make perohi;

» Make linzer bars (or other ala carte items).

We will bein need of additional freezer space. If you have space or better yet, afreezer that you would like to
donate to the church, please let either Natalie or Father David know.

Also, remember to continue to sell your raffle tickets! Let me know if you need extra.

Nat
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Does that sound like an odd question? After all, it®not like asking, "What®in style this year?' or "What are
you wearing to the party Saturday night?* But it is perfectly valid, and most appropriate, for us to ask ourselves
that very question every day. Why? Because at our baptism, while we circled the baptismal font, and for great
feast days (when baptisms originally took place in the liturgy) thisis sung:

As many as have been baptized into Christ have put on Christ, Alleluia.

Thisis one of the oldest hymns of the Church, and comes directly from the New Testament. In St. Paul®letter
to the Galatians, he writes, "for in Christ Jesus you are al sons of God through faith. For as many of you as
were baptized into Christ have put on Christ,” (Galatians 3:25-27).

So what does it mean to "put on Christ?* At our baptism, we literaly put on awhite robe that stands for the
purity and holiness that is of Christ. No spots, no stains, no tears or rips. That is the condition of our very being
at that moment: without sin. And that iswhat Christ is eternally: the only sinless one. That is what we want to
be by "wearing" Christ: sinless. It means we want to live our lives that way every day. Our very being, the way
we choose to act each moment of our lives should show the world the presence of Christ. And that becomes
even more important when we consider that most of us wear a cross (putting on the symbol of Christ®
followers) around our necks and make known to the rest of the world around us that we call ourselves
"Christians.”

There is astory concerning Alexander the Great, who in the 4th century BC was the world® greatest warrior and
ruler. It seems that he heard about a soldier who called himself afollower of Alexander, wearing the armor of
Alexander®army, who was a pretty lousy soldier, who did whatever he wanted and refused to do what was
asked and required of soldiersin Alexander®@army. Alexander sought him out, confronted him about what he
had heard and very ssmply told the soldier, "Change your act or change your name!"

Wouldn®this be equally appropriate for us and our relationship with Christ? If we have put on Christ, if we bear
his name, and claim to be one of his followers, shouldn®we act as he would want usto, or el se change our
names?

So what can we do concretely to show that we have put on Christ? For starters, we can be forgiven and restored
to the purity of the day of our baptism by going to confession! Then we can participate in the life of the Church
as we experience Christ in the liturgy. Accept God®invitation to be with Him in His house and receive the food
that gives eternal life and the strength to live alife that keeps that garment white: take communion OFTEN.
(Let®faceit, if you only ate food once or twice a year, your body would die. If you only take communion once
or twice ayear, would it be surprising to think your soul is dying?) Find out who this Christ is that you have put
on. That means reading the Bible. The more you know Him, the more you will love Him, and want to live as He
wants usto live. And you will cometo realize that no matter how many times we fall and get our garment dirty,
He will be there to help us up and try again.

From: Word magazine, a publication of the Antiochian Archdiocese of North America

The Commemoration of the Holy Fathers of the First Six Ecumenical Councils.

In the Ninth Article of the Nicea-Constantinople Symbol of Faith proclaimed by the holy Fathers of the First and Second Ecumenical
Councils, we confess our faith in "One, Holy, Catholic, and Apostolic Church." By virtue of the catholic nature of the Church, an
Ecumenical Council is the Church® supreme authority, and possesses the competence to resolve major questions of church life. An
Ecumenical Council is comprised of archpastors and pastors of the Church, and representatives of all the local Churches, from every
land of the "oikumene" (i.e. from the entire whole inhabited world).

The Orthodox Church acknowledges Seven Holy Ecumenical Councils: The First Ecumenical Council (Niceal) (May 29, and also
on seventh Sunday after Pascha) was convened in the year 325 against the heresy of Arius, in the city of Niceain Bithynia under St.
Constantine the Great, Equal of the Apostles.

The Second Ecumenical Council (Constantinople 1) (May 22) was convened in the year 381 against the heresy of Macedonias, by
the emperor Theodosius the Great.

The Third Ecumenical Council (Ephesus) (September 9) was convened in the year 431 against the heresy of Nestorius, in the city of
Ephesus by the emperor Theodosius the Y ounger.

The Fourth Ecumenical Council (Chalcedon) (July 16) was convened in the year 451, against the Monophysite heresy, in the city of
Chalcedon under the emperor Marcian.

The Fifth Ecumenical Council (Constantinople 1) (July 25) "Concerning the Three Chapters,” was convened in the year 553, under
the emperor Justinian the Great.

The Sixth Ecumenical Council (Constantinople I11) (January 23) met during the years 680-681, to fight the Monothelite heresy,
under the emperor Constantine Pogonatos.

The fact that the Seventh Ecumenical Council (Nicea I 1) is not commemorated today testifies to the antiquity of today® celebration.
The Seventh Council, commemorated on the Sunday nearest to October 11, was convened at Nicea in the year 787 against the
Iconoclast heresy, under the emperor Constantine and his mother Irene.



The Church venerates the Holy Fathers of the Ecumenical Councils because Christ has established them as "lights upon the earth,”
guiding us to the true Faith. "Adorned with the robe of truth," the doctrine of the Fathers, based upon the preaching of the Apostles,
has established one faith for the Church. The Ecumenical Councils are the highest authority in the Church. Such Councils, guided by
the grace of the Holy Spirit, and accepted by the Church, are infallible.

The Orthodox Church®conciliar definitions of dogma have the highest authority, and such definitions always begin with the
Apostolic formula: "It seemed good to the Holy Spirit and to us..." (Acts 15: 28).

The Ecumenical Councils were always convened for a specific reason: to combat false opinions and heresies and to clarify the
Orthodox Church®teaching. But the Holy Spirit has thus seen fit, that the dogmas, the truths of faith, immutable in their content and
scope, constantly and consequently are revealed by the conciliar mind of the Church, and are given precision by the holy Fathers
within theological concepts and termsin exactly such measure as is needed by the Church itself for its economy of salvation. The
Church, in expounding its dogmas, is dealing with the concerns of a given historical moment, "not revealing everything in haste and
thoughtlesdly, nor indeed, ultimately hiding something" (St Gregory the Theologian).

A brief summary of the dogmatic theology of the First Six Ecumenical Councilsis formulated and contained in the First Canon of the
Council of Trullo (also known as Quinisext), held in the year 692. The 318 Holy Fathers of the First Ecumenical Council are spoken
of inthis Canon | of Trullo as having: "with unanimity of faith revealed and declared to us the consubstantiality of the three Persons of
the Divine nature and, ... instructing the faithful to adore the Father, Son, and Holy Spirit with one worship, they cast down and
dispelled the fal se teaching about different degrees of Divinity."

The 150 Holy Fathers of the Second Ecumenical Council left their mark on the theology of the Church concerning the Holy Spirit,
"repudiating the teaching of Macedonius, as one who wished to divide the inseparable Unity, so that there might be no perfect mystery
of our hope."

The 200 God-bearing Fathers of the Third Ecumenical Council expounded the teaching that " Christ, the Incarnate Son of God is One."
They aso confessed that "she who bore Him without seed was the spotless Ever-Virgin, glorifying her astruly the Mother of God.

The 630 Holy Fathers of the Fourth Ecumenical Council decreed that "the One Christ, the Son of God... must be glorified in two
natures."

The 165 God-bearing Holy Fathers of the Fifth Ecumenical Council "in synod anathematized and repudiated Theodore of Mopsuestia
(the teacher of Nestorius), and Origen, and Didymus, and Evagrius, renovators of the Hellenic teaching about the transmigration of
souls and the transmutation of bodies and the impieties they raised against the resurrection of the dead."

The 170 Holy Fathers of the Sixth Ecumenical Council "taught that we ought to confess two natural volitions, or two wills [trans.
note: one divine, and the other human], and two natural operations (energies) in Him Who was incarnate for our salvation, Jesus
Chrigt, our true God."

In decisive moments of Church history, the holy Ecumenical Councils promulgated their dogmatic definitions, as trustworthy
delimitations in the spiritual battle for the purity of Orthodoxy, which will last until such time, as"all shall come into the unity of
faith, and of the knowledge of the Son of God" (Eph. 4: 13). In the struggle with new heresies, the Church does not abandon its former
dogmatic concepts nor replace them with some sort of new formulations. The dogmatic formulae of the Holy Ecumenical Councils
need never be superseded; they remain always contemporary to the living Tradition of the Church. Therefore the Church proclaims:

"The faith of all in the Church of God hath been glorified by men, who were luminariesin the world, cleaving to the Word of Life, so
that it be observed firmly, and that it dwell unshakably until the end of the ages, conjointly with their God-bestown writings and
dogmas. We reject and we anathematize all whom they have rejected and anathematized, as being enemies of Truth. And if anyone
does not cleave to nor admit the aforementioned pious dogmas, and does not teach or preach accordingly, let him be anathema”
(Canon | of the Council of Trullo).

In addition to their dogmatic definitions, the Holy Fathers of the Ecumenical Councils exerted great efforts towards the strengthening
of church discipline. Local Councils promulgated their disciplinary canons according to the circumstances of the time and place,
frequently differing among themselves in various particulars.

The universal unity of the Orthodox Church required unity also in canonical practice, i.e. aconciliar deliberation and affirmation of
the most important canonical norms by the Fathers of the Ecumenical Councils. Thus, according to conciliar judgment, the Church has
accepted: 20 Canons from the First, 7 Canons from the Second, 8 Canons from the Third, and 30 Canons from the Fourth Ecumenical
Synods. The Fifth and the Sixth Councils concerned themselves only with resolving dogmatic questions, and did not leave behind any
disciplinary canons.

The need to establish in codified form the customary practices during the years 451-680, and ultimately to compile a canonical codex
for the Orthodox Church, occasioned the convening of a special Council, which was wholly devoted to the general application of
churchly rules. Thiswas convened in the year 692. The Council "in the Imperial Palace" or "Under the Arches' (in Greek "en trullo"),
came to be called the Council in Trullo. It isalso called the "Quinisext" [meaning the "fifth and sixth"], because it is considered to
have completed the activities of the Fifth and Sixth Councils, or rather that it was simply a direct continuation of the Sixth Ecumenical
Council itself, separated by just afew years.

The Council in Trullo, with its 102 Canons (more than of all the Ecumenical Synods combined), had a tremendous significance in the
history of the canonical theology of the Orthodox Church. It might be said that the Fathers of this Council produced a complete
compilation of the basic codex from the relevant sources for the Orthodox Church® canons. Listing through in chronological order,
and having been accepted by the Church the Canons of the Holy Apostles, and the Canons of the Holy Ecumenical and the Local
Councils and of the holy Fathers, the Trullo Council declared: "Let no one be permitted to alter or to annul the aforementioned canons,
nor in place of these put forth, or to accept others, made of spuriousinscription” (2nd Canon of the Council in Trullo).

Church canons, sanctified by the authority of the first Six Ecumenical Councils (including the rules of the Seventh Ecumenical
Council in 787, and the Constantinople Councils of 861 and 879, which were added later under the holy Patriarch Photius), form the
basis of THE RUDDER, or KORMCHAY A KNIGA (acanon law codex known as " Syntagma’ or "Nomokanon" in 14 titles). Inits
repository of grace is expressed a canonical norm, a connection to every era, and a guide for all the local Orthodox Churchesin
churchly practice.

New historical conditions can lead to the change of some particular external aspect of the life of the Church. This makes creative
canonical activity necessary in the conciliar reasoning of the Church, in order to reconcile the external norms of churchly life with
historical circumstances. The details of canonical regulation are not fully developed for the various eras of churchly organization all at
once. With every push to either forsake the literal meaning of a canon, or to fulfill and develop it, the Church again and again turns for
reasoning and guidance to the eternal legacy of the Holy Ecumenical Councils, to the inexhaustible treasury of dogmatic and canonical
truths.
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